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OF THE 

I^ELiaiOX OP THE HINDUS, 

TEIl>A?fTl€ PEJM®®. 



CHAPTER YIII. 

THE VEDAS AHD THEIR AUTHORS. 

We know veiy little about the authors 
ot the Vedas, the Brahmanas and the ITpani- 
-sliads. The ancient Aryans were full of 
religion and religious ideas, — they were ever 
averse to seek for name and fame. Many 
studiously suppressed their names as being 
the authors of the works they wrote ; — ^^many 
called their compositions merely as tire 
works of Div'ine Grace. 

We [know this much tkat Vyasa, liaving 
•eom^ited: and, arranged the; Scriptures, Theo- 
gonies, and Mythologies, taught the severoil 
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Vedas to as many disciples ; viz. the Rich to 
Paila, the Yajus to Yaisampayaiia aud the 
Saman to Jaimini ; as also the Atharvana 
to Sumantu, and the Itihasa and Purana^ 
to Snta. These disciples instructed their 
respective pupils, uTio, becoming teachers in 
their turn, communicated the knowledsje to 
their oven disciples ; until at length, in the 
progress of successive instruction, so great 
variations crept into the Texts, or into the 
manner of reading and reciting them, and 
into the no less sacred precepts for their use 
and application, that eleven different Schools 
of Scriptural Knowledge arose. 

The several SanJiitas, in each Veda^ as 
received in these numerous Schools or varia- 
tions, more or less considerable, admitted by 
them either in the arrangement of the whole 
text (including prayers aud j)rGcepts), or int 
regard to particular portion of it, constituted 
the Sahhds^ or branches of each Veda, 
Traditioii, preserved in the Purana-s^ reckons 
sixteen Sanhitas of the Riiy^eda ; eighty-six 
of the Yajus ^ or including those whiclr 
brarnched from a second revolution of this- 
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Veda, a hundred and one; and not less tliaii 
a thousand of the Sama Veda^ besides nine 
of the Atharvana. But Treatises on the 
study of the Veda reduce the Sakha.s of the 
Rich to five ; and those of, the Yajus^ in- 
cluding both revelations of it, to eiglity- 
six. 

The progress by which, as the Puranas 
Write, the Tree of Science put forth nu- 
merous branches, is tims related. Paila 
taught the Rigveda, or Bavrich, to t\Vo dis- 
ciples, Bashkala and ludrapramati. The 
first, also called Bashkhali, was the editor of 
a Sanhita^ and a Sakha bearing his name 
still subsists. It is said to have first branch- 
ed into four Schools ; afterwards into throe 
others. ludrapramati communicated his 
knowledge to his own son Mandukeya by 
whom a Sanhita was compiled, and from 
whom one of the Sakhas has derived 
its name. Yedamitra, surnamed Sakai va, 
studied under the same teacher, and gave 
a complete 3ollection of Hymns ; it is still 
extant, but is said to have given origin to 
five varied editions of the same text. The 
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two other and principal Sakhas of the Rich 
are those of Aswalayana and Sankhayana, or 
Kaushitaki ^ but the Vishnu-PuvcLnci, omits 
them^ and intimates that Sakcxpurni, a pupii 
of Indrapramati, gave the third varied edition 
from this teacher, and was also the author 
of the i\ ivukta. If so he is the same with 
^aska. His School seems to have been sub- 
divided by the formation of three others 
derived from his disciples. 

The Yajus, or Adhmarya, consists of 
two different Vedas, which have separately 
branched out into various Sakhas, 

The Yajiis, in its original form, was at 
first taught by V aisampayana to twenty- 
seven pupils. At this time, having instruct- 
ed Yajnavalkya, he appointed him to teach 
the Veda to other disciples. Being after- 
wards offended by the refusal of Yajnavalkya 
to take on himself a share of the sin incurred 
by Vaisampayana, who had intentionally 
killed his own sister's son, the resentful 
preceptor bade Yajnavalkya to relinquish the 
Science which he had learnt. He instantly 
disgorged it in a taugible form. The rest 



THE TEHAS AND THEIE AUTHORS. 


65 


of Vaisampayana’s disciples, receiving his 
commands to pick up the disgorged Veda^ 
assumed the form ot^^ partridges and swallow- 
ed these texts which were soiled, and there- 
fore termed “ black/' They are also deno- 
minated Taittiriyai from Littiri, the name- 
for a partridge. 

Yajnavalkya, overwhelmed with sorrow^ 
had recourse to the Sun ; and through the 
favour of that Luminary, obtained a new 
revelation of the Yajus^ which is called 
“ white" or pure, in contradistinction to the 
other. And in likewise it is named Vajasa-> 
nexji, from a patronymic of Yajnavalkya 
himself ; for the Veda declares, “These pure 
texts revealed by the sun, are published by 
Yajnavalkya, the off -spring of Vajasani. "" 
But according to the Vishnu- Put ana the 
priests who studied the Yajus were .called 
Vajins, because the Sun, who revealed it, 
assumed the form of a horse {yajin). 

But no allusion to this is to> he found in 
the Veda itself, nor in. the explanatory table 
of contents. On the contrary, the index of 
the black Yaftcs gives a different, and more 
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rafional vaccoiiiit Yaisampayaiia, according 
to tliis authority, tauylit thc Ycxjui' Veda 
to Yaska, "who instructed Tittiri : from 
liiui L kha received it, and coiumunicated 
it. to Atreva ; who framed the Scckha which 
is named after him, and for which that in- 
dex is arraim'ed. 

The Y^hite Yajus was taimdit hv T’aina- 
Talkya to iifteen founded as 

many Schools. The most remarkable of 

t 

which arc the Sakhas of K(tmL'a and 
i]Iadhi/audiiia : and next to them, those of 
tlic Jdhul((i!, Baudlicxj/anas, and Tapauii/a}^. 
ddic other Inainches of the Yaj\is seerii to 
have been arraim-ed in several classes. Thus 
the Chiirakas, or students of a Scxkha, so 
denominated from tbc teacher of it, Charaka, 
arc stated as including ten sub-divisions ; 
among which are the Ka(ha^, or disciples of 
Katha, a pupil of Yaisampayana ; as also 
Yictsivataras, Ai'pamcmpai'a.^, and Maitra- 
yaiiujas, the last mentioned comprehends 
seven others. In like manner, the Taiiti- 
rhjakas are, in the first instance, sub-divided 
into two, the Aakhynyas and Khandikeyas ; 
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and these last are again subdivided into live, 
the Apastamhiyas, etc. Among tliem, Apa- 
stamba^s Sakha is still subsisting; and so is 
Atreya’s among those which branched from 
XJkha : but the rest, or most of tliem, are 
now rare, if not altogether obsolete. 

Sumantu, son of Jaimini, studied the Sama 
Veda, or Chhandogya, under his father ; 
and his own son, Sukarman, studied under 
the same teacher, but founded a different 
School, which was the origin of two others, 
.derived from his pupils^ Hiranyanablia and 
Paushyinji,, and thence branching into a 
thousand more ; for Lokakshi, Jvuthumi, 
and other disciples of Paushyinji, gave 
their names to separate Scdiools, wliicli 
were increased by their pupils. The Sakha 
entitled KaiUhuini still subsists. Hiranva- 

V 

nabha, the other pupil of Sukarman, had 
fifteen disciples, author of Saidiitas, collec- 
tively called the northern S-imagas ; and fif» 
teen others, entitled the southern Samaejas ; 
and Kriti, one of his -pupils, had tAventy- 
four disciples by ■whom, and by their 
followers, the other Schopls Avere founded^ 
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Most of them are now lost; and, according 
to a legend, Avere destroyed hy thunder- 
holt of ludra. The principal Sakha now 
■subsisting is that of tlie Ranayaniyafi , in- 
'Cluding seven sub-divisions ; one of which 
is entitled Katithuim\ as above mentioned^ 
and comprehends six distinct Schools. 

The Atharva-veda was taiiGrht bv Su- 
mantu to his pupil Kabandha, who divided 
ilt between Bevadarsa and Pathya. The 
•first of these has given name to the Sakha 
‘entitled Devadarsi. Pippalads, the last of 
his four disciples, established the Sakha of 
the Pippcdadhs. Another branch of the 
Atharvana derives its appellation from Sau- 
^naka, the third of Pathya's pupils. 

Thus in tlie latter end of the Brahmanic- 
Yedantic Period, there arose many Schools 
•of the Yedas or rather of the Brahmanas 
founded by many learned Brahmans. People 
folloAved one or the other of these different 
•Schools, — according to their choice, or ac- 
cordingjto the School in which their forca 
fathers were born. 
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We have been able only to mention 
the names of the founders of these Vedic 
Schools, — we know nothing more about 
them, and there is absokifcely no means to 
I'Carn more, as they or those that followed 
them left no records of their lives. 

Eut two names, out of many hundreds 
of vastly learned men who wrote these 
works, rise prominently before our eyes, — 
namely Yajnavalkya, — the greatest Brah- 
man of all great Brahmans, and Janaka, — 
the most learned of all the learned Ksha- 
triyas, the warrior kings. 

It is easy to see that the strongest 
Orthodoxy of the severest Brahmans in their 
greatest ritualism centred in Yajnavalkya 
and all the ancient Aryayi Philosophies, the 
Speculations of the Yedanta, focussed in 
J anaka. 

We do not exactly know when these 
two great men were born, — most likely they 
were contemporaries. The Puranas men- 
tion Yajnavalkya as the great priest of the 
king Janaka: We find Yajnavalkya as the 
author of the White Yaj us Veda, — we find 

B 
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him also as the towering orthodox priest 
of the court of the great king Janaka of 
Videha, evidently both living at the time 
when the E/itualistic religion of the Brah- 
manas rose to its zenith and the philosophic 
speculations of the Aryas were in their 
highest development. 

But we also find, Janaka, the king of 
Yideha, as the father of Sita, — the wife of 
Bama, who must have appeared just at 
the beginning of the Brahmanic age, — most 
probably long before the great battle of 
Kurushkhetra was fought and won. Under 
these circumstances it is unless to attempt 
to fix their dates. It was certain that they 
were the two great men who raised Brah= 
manism and Vedantism to their highest 
level. 

We have already mentioned that as the 
Brahmanas grew to be a stupendous mass of 
literature, it became necessary to compose 
short rules based on these works. These 
were called the Sutras. They were of two 
kinds, namely Srouta Sutra or Sutras based 
on the Srutis or the Yedas including the 
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Brahmanas, and Smarta- Sutra or Sutras 
based on the Smritis , — that is, Laws as re- 
gards, social, political and household duties. 

These works were a part and parcel of 
the Yedas and were as much venerated as 
the great Scriptures. Therefore we should 
know the names of their authors, though 
many of their authors’ names cannot be 
learnt or traced. (See Part YI ) 

Besides these very ancient Sutras, during 
this period were written and promulgated 
many other works on Smriii. 

On the top of these works on Law stands 
the Institutes of Manu, — which evidently has 
passed through many changes till it got the 
shape in which we now possess it. It is a 
metrical composition embodying all the laws, 
social, political and domestic, as observed 
and obeyed at this period. 

Yajnavalkya, excluding him and Alame, 
gives the names of twenty law makers, — 
though another sixteen are enumerated in 
the Padma Purana. 

Atri is second in the list of Yajnavalkya; 
he is one of the ten lords of created beings, 
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aud father of Dattatreya, Durvasas and 
Soma. A perspicnoiis treatise in verse, at- 
tributed to him, is extant, Yishnn, not the 
divinity, but a very ancient philosopher who 
bore this name, is the reputed author of an 
excellent law treatise in verse ; and Harita 
is cited as the author of a treatise in prose. 
Metrical abridgements of both works are 
also extant. 

Among the numerous commentaries on 
the Institutes of Yajnavalkya, the most es- 
teemed are the following. 

Yajnavalkya, the grandson ol Yiswa- 
mitra, described in the introduction of his 
own Institutes, as delivering his precepts to 
an audience of ancient philosophers assembl- 
ed in the province of Mithila. These Insti- 
tutes have beeu arranged in three chapters, 
containing one thousand and twenty-three 
couj^lets. An excellent commentary, entitled 
3IitashI:hara, was comjoosed by Yijnanes- 
wara, a hermit, who cites other legislators in 
the progress of his work, and exjooundst heir 
texts, as well as those of his author, thus 
composing a treatise which may supply the 
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place of a regular digest. It is so used in 
the province of Benares, where it is pre- 
ferred to other law tracts ; hut some of his 
opinions have been successfully controverted 
by late writers. 

Bellowing the arrangements ol his author, 
he has divided his work into three parts : 
the first treats of duties ; the second, of pri- 
vate contests and administrative laws ; the 
third, of purification, the orders of devotion, 
penance and so forth. Another commentary 
on Yajnavalkya by Devahodha, and one 
by Yiswarupa, are occasionally cited. The 
Diioakalika^ by Sulapani, which is likewise a 
commentary on Yajnavalkya, is in deserved 
repute with the Gandiya School. 

IJsanas is another name of Sukra ; — he 
was the grandson of Bhrigu : his Institutes in 
verse, with an abridgment, are extant; as is a 
short treatise containing about seventy cou- 
plets ascribed to Angiras, who bolds a place 
arnong the ten lords of created beings, and, 
according to the Bhagavata, became father of 
Utathya and of Yrihaspati in the reign of 
the second Manu. A short tract containing 
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a hundred couplets is attributed to Yama, 
brother of the seventh Manu, and ruler of 
the world belo’^^ Kulluka-bhatta wrote 
a gloss on his Institutes, f^pastaniba was 

r 

author of a work in prose, which is extant, 
with an abridgment in verse; but the metri- 
cal abridgment onlj^ of the Institutes of 
Samvarta is among the tracts which are 
now collected. 

Katyayana is author of a clear and full 
treatise on law, and also wrote a Grammar 
and on other sul)jects. Vrihaspati, regent of 
the planet Jupiter, has a place among legis- 
lators ; he was the son of Angiras according 
to one legend, but son of Devala aocording to 
another ; the abridgment of his Institutes, 
if not the code at large, is extant. Parasara 
grandson of Vasishtha, is termed the highest 
authority for the fourth age ; a work attri- 
buted to him is extant, with a commentary 
by Madliavacharya. Vyasa, son of Parasara, 
is the reputed author of the Puranas, v/hich, 
with some works more immediately con- 
nected with law, are often cited in his name. 
Sankha and Likhita -are the authors oi' a 
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joint work in prose, which has been abridg- 
ed in verse ; their separate tracts in verse 
are also extant. 

Two personages of the name of Daksha 
are mentioned; one son of Brahma, the other 
son of Prachetas. It does not appear certain 
which of them is the legislator ; however, a 
Law Treatise in verse is dignified with this 
name. Gautama, the son of the celebrated 
founder of a rational system of metaphysics 
and logic, is named in every list of legisla- 
tors, although texts are cited in the name of 
his father Gotama, the son of IJtathya. An 
elegant treatise in prose is ascribed to Gau- 
tama. Satatapa is the author of a tiv'atise on 
penance and expiation, of which an abridg- 
ment in verse' is extant, Vasishta, the pre- 
ceptor of the inferior Gods, and one of the 
lords of created beings, is the last of twenty 
legislators named by Yajnavalkya ; his ele- 
gant work in prose mixed with verse is 
extant. 

In the Faclma-Purana the number of 
thirty- six legislators is completed by the 
following names : Mari chi, the father of 
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Kasyapa ; Pulastya, the father of Agastya ; 
Prachetas, the son of Prachinavarhisha and 
the father of Daksha; Bhrigu, the son of 
Mann ; Narada, begotten by Kasyapa, on 
the wife of Daksha ; Kasyapa, the son of 
Mari chi; Viswamitra, a sage among military 
men, who became a Brahman through his 
devotion ; Devala, the son of Yiswamitra, and 
grandfather of the celebrated Grammarian 
Panini, but according to another legend the 
great-grandson of Daksha ; Rishyasringa, the 
son of Yibhanclaka Gargya, the astronomer; 
Budliayana, who is frequently cited by 
lawyers ; Paithinasi, who is also cited ; 
Jabali, Sumantu, Paraskara, Lokakshi, and 
Kuthumi, wJiose names rarely occur in any 
compilation of law. Besides these legisla- 
tors, Dhaumya, the priest ot the Pn^nclavas, 
and author of a commentary on the Yajur- 
veda, Aswalayana, who wrote on the detail 
of religious acts and ceremonies, and Datta, 
the son of Atri, are also cited ; and Bhaguri 
is quoted for a gloss on the Institutes of 
Manu. 



CHAPTER IX 


THE BRAHMAHIC ARYAN SOCIETY 

We have made an attempt to give some 
idea of the religion of the Ary as of this 
Period in the previous two Parts. We shall 
now try to point out the political and social 
conditions of the Aryas during the Brah- 
manic and Yedantic Period. 

At the time of which we speak, the whole 
of India from the Punjab to the Lower Pro- 
vinces of Bengal, from the Himalayas to 
the Sea, had been Aryanised, — although the 
Aryas proper occupied the land bordering 
on the Ganges, the Jamuna, the Gandak 
and the other big rivers flowing from the 
snow-capped mountains of the Himalayas. 

Big kingdoms had been established, both 
Aryan and Hon- Ary an, — the highest state of 
civilisation had been reached. The Aryans 
were no longer the Aryans of old. 

The following quotations from the Maha- 
bharata will show how they lived and 
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thought, and ' what was the state of their 
society. 

The control of anger, truthfulness of 
speech^ justice, forgiveness, begetting child- 
ren upon one’s own married wives, purity 
of conduct, avoidance of quarrel, simplicity, 
and maintenance of dependants, — these are 
the nine duties which all the four orders 
should follow. 

I shall now describe the duties which 
the Brahmans should exclusively follow. 
Self-control has been declared to be the first 
duties of Brahmans. Study of the Vedas, and 
patient practice of austerities, are also their 
other duties. By practising these two, all 
their acts are done. 

If while engaged in the observance of 
his own duties, without doing any unfair 
act, wealth comes to a peaceful Brahman 
endued with knowledge, he should then 
marry and seek to beget children, and should 
also practise charity and celebrate Sacrifices. 
It has been declalred by the wise that wealth 
thus acquired should be enjoyed by dis- 
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tribufcing it among worthy persons and 
relatives. 

By his study of the Yedas all the pious 
acts are done. Whether he does or does not 
acquire anything else, if he only studies the 
Yedas, he becomes known as the Brahman 
or the friend of all creatures. 

I shall also tell you, what the duties of 
a Kshatr-iya are. A Kshatriya, should give 
but not beg, should himself celebrate Sacri- 
fices but not officiate as a priest in the Sacri- 
fices of others. 

He should never teach the Ycda, but 
study the same with a Brahman teacher. 
He should protect the people. Always try- 
ing his best for the destruction of robbers 
and wicked people, he should display his 
prowess in battle. 

Those among Kshatriya kings, who cele- 
brate great Sacrifices, who have a knowledge 
of the Yedas and who gain victories in bat- 
tle, become foremost of those who acquire 
many blessed regions hereafter by their 
merit. 
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Persons Tyell-read in the Scriptures do 
not speak liigdily of a Kshtriya who return 
unscathed from battle. That is the conduct 
of a wretched Kshatriya. 

Gifts, study, and Sacrifices yield pros- 
perity to kings. Therefore, a king who 
desires to obtain religious merit, should do 
all this 

Compelling all his subjects to follow their 
re.spective duties, a king should make all of 
them do everything according to the dictates 
of righteousness. 

Whether he does or does not do anything 
else, if only he protects his subjects, he is 
considered to have accomplished all religious 
acts and is called a Kshatriya and the fore- 
most of men. 

As the duties of the Brahmanas is to 
practise charity, to study, and to perform 
penances, so the duty of Kshatriyas is to 
renounce their bodies in battle. 

Kshatriyas should kill even fathers and 
grandfathers and brothers and preceptors and 
relatives and kinsmen that may give them 
an unjust battle. This is their open duty. 



THE BRAHMANIC ARYAN SOCIETY. SI 


That Kshatriya knows his own duty who 
kills in battle his very preceptors, if they 
happen to be sinful and covetous and negli- 
gent of restraints and vows. 

That Kshatriya knows his duty who kills 
in battle the person who out of covetous- 
ness neglects the eternal restrictions of 
virtue. 

A Kshatriya, when challenged, must al- 
ways fight in battle, for Manu has said that 
a righteous battle acquires both Salvation 
and Heaven and fame on earth for him. 

I shall now tell you, what the eternal 
duties of the Yaisyas are. — A Vaisya should 
make gifts, study the Yedas, celebrate Sacri- 
fices, and acquire wealth by fair means. 

With proper care he should also take 
care of and rear up all domestic animals as 
a father looks after his sons. Anything 
else that he will do, will be considered as 
improper for him. 

He must look after the domestic animals, 
the Creator assigned their care to the Yai- 
syas. To the Brahmana and the Kshatriya 
he assigned the protection of all creatures. 
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I shall tell you what the Yaisya’s pro- 
fession is and how he is to earn the means 
of his maintenance If he keeps for others 
six kine, he may take the milk of one cow 
as his own remuneration ; and if he keeps 
for others a hundred kine, he may take a 
pair as his remuneration. 

If he trades with other’s money, he may 
take a seventh part of the profits arising 
from the trade. If he makes cultivation 
with seeds given by others, he may take 
a seventh part of the produce. This should 
be his annual remuneration. 

A Vaisya should never wish that he 
should not tend cattle. If a Vaisya desires 
to tend cattle, no one else should undertake 
that task. 

I should tell you, what the duties of a 
Sudra are. The Creator intended the Sudra 
as the servant of the other three castes. 

Therefore the service of the three other 
classes is the duty of the Sudra. By thus 
serving the other three, the Sudra may ac- 
quire great happiness. 



CHAPTER X. 


THE FOUR MODES OF LIFE. 

Every Aryan of that age had to live the 
four modes of life, one after the other. 

These were : — 

(1) Student’s life, (2) House- holder’s life, 
(3) Hermit's life and (4) Yogee’s life. 

We again quote the Maliabliarata : — 

“ One who is a Brahm.acharin, one who 
lives like a house-holder, one who is a her- 
mit, and one who lives like a Yogee, all 
reach the same high end by duly satisfying 
the duties of their respective modes of life. 

Or if one, and the same person, shorn 
of desire and aversion, follows one after 
another all these four modes of life accord- 
ing to = the Ordinances that have been laid 
down, he is certainly gratified by such con- 
duct by understanding Brahma. 

The four modes of life form a ladder or 
flight of steps. That flight is attached to 
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Brahma. By ascending that flight one 
reaches the region of Brahma. 

When an Aryan boy,— either of Brah- 
man, Kshatriya or Yaisaya parents, — is in- 
vested with the holy thread with due cere- 
monies, he shall go to his preceptor’s honse 
to study and to lead a student’s life. 

While living in the preceptor’s house, 
he should seek bed after the precetor has 
gone to his and rise therefrom before the 
preceptor rises from his. He should do all 
such acts of his preceptor as a menial ser- 
vant should do. Doing these, he should 
humbly stand by his preceptor. Skilled in 
every kind of work, he should act like a 
menial servant, doing every act for his 
preceptor. 

Having performed all acts, he should 
study, sitting at the feet of his preceptor 
with anxious desire to learn. He should 
always behave with simplicityj avoid evil 
speech, and take lessons only when his 
preceptor asks him to do it. 

Becoming pure in body and mind and 
acquiring cleverness and other virtues, he 
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should speak what is pleasant. Controlling 
his senses, he should look at his preceptor 
without curiosity. 

He should never eat before his precep- 
tor has eaten ; never drink before his pre- 
ceptor has drunk; never sit down before his 
preceptor has sat down ; and never go to 
bed before his preceptor has gone to his. 

He should gently touch his preceptor’s 
feet with palms, the right foot with the 
right hand arid the left foot with the left. 

Reverentially saluting the preceptor, he 
should say to him: — “O illustrious one, teach 
me. I shall do this, O illustrious one 1 
This I have already done, O twice born one ; 
I am ready to do whatever else your reverend 
self may be peased to command.” 

Having said all this, and having duly 
offered himself thus, he should perform 
whatever acts of his preceptor wait for 
doing, and having completed them, inform 
his preceptor once more that they have 
been done. 

What pleasures and luxuries the Brah- 
macharin may abstain from while actually 

c 
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loading a life of celebacy may Ido used by 
liim aCtcr liis return from the preceptor's 
house. This is according to tlie Ordinance. 

Whatever observances have been laid 
down in full for Brahmacharins should all 
be regularly practised by him: He should 
be always at the beck and call of his 
preceptor. 

Having pleased liis preceptor in this way 
to the best of his powers, the disciple should, 
from that mode of life, enter into the others 
and practise the duties of each. 

Having thus spent a I'orth part of his life 
in the duties oT the Vedas, and tlie obser- 
vance oC vows and fasts, and having given 
the preceptor liis fee, the disciple should, 
according to the Ordinance, bid adieu to 
him and return home for becoming a house- 
holder. 

Then having married according to the 
Ordinances, and having carcCully established 
the Domestic Pirc, {Agnihotra) he should, 
observing all the vows and fasts, become a 
house-holder and pass the second period of 
his life. 
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The house-holder'^ s life : — 

Performing meritorious vows, the house- 
holder, for the second period of his life, 
should live in his house, having married 
according to the Ordinance and having 
established a Pire. 

Pour kinds of conduct have been enun- 
ciated by the learned for the domestic mode 
of life. The first consists of keeping grain 
in store sufficient to last for three years. 
The second of keeping a store to last for 
one year. The third of his providing for 
the day without thinking for the morrow. 
The fuurth consists of collecting grain like 
a pegeon. Of these each one is superior in 
merit to its predecessor as has been laid 
down by the Scriptures. 

Observing the first kind of conduct, a 
house-holder may practise all the six well 
known duties. He who observes the second 
kind of conduct should perform three only 
of these duties, namely learning, giving and 
taking. He who follows the third kind of 
conduct should practice only two of the 
duties viz., learning, and giving. The house- 
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holder practising the fourth mode of life 
sliould observe only one duty, viz., reading 
the Scriptures. 

Tlie duties of the house-holder are all 
considered as highly meritorious. The house- 
lioldcr sliould never cook any food only for 
liis own use ; nor should he kill animals for 
food except in Sacrifices. 

If a house-holder wishes to slay for food, 
or to cut down a tree for fuel, he should 
perform botli the acts according to the ritual 
laid down in the Yajus, for much is due to 
both animate and inanimate creation. The, 
house-holder should never sleep during the 
day, or in tlie hrst or the last part of the 
night. 

He sliould never take two meals between 
morning and evening, and should never 
call his wife to bed except in her season. 
In his house no one should be allowed to 
remain unfed or unadored. 

Ho should always adore such guests who 
present sacrificial offering, who are cleaned 
by Vedic learning, who observe excellent 
vows, who arc high-born and conversant 
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with the Scriptures, who follow the duties 
of their own order, who are self- controlled, 
mindful of all religious acts, and devoted to 
penances The Scriptures hold that what is 
offered to the Gods and the departed Manes 
in Sacrifices and religious rites, is meant for 
the service of guests like these. 

In this mode of life, the Scriptures hold 
that a portion of the food should be given to 
every creature ; to one, who for the sake of 
show, keeps his nails and heard, to one who 
from pride shows what his own religious 
practices are, to one who has unduly aban- 
doned his sacred fire, and even to one who 
has injured his preceptor. A house-holder 
should give food to Erahmacharins and 
Sanyasins. 

The house-holder, should every day eat 
vighasa and ambrosia. Mixed with clari- 
fied butter, the remains of rhe food which 
is offered in Sacrifices, make ambrosia. That 
house-holder who eats after having fed his 
servants, is, said to eat vighasa. The food, 
which remains after the servants have been 
fed, is called vighasa, and that which is left 



90 


THE KELI&ION OE THE HINDUS. 


after the preseiitatioD. of Sacrificial ofierings^ 
is called amrita. 

A house-holder should he content with 
his own married wife. He should he self- 
controlled. He should avoid malice and con- 
trol his senses. 

He should never fall out with his Sacri- 
ficial priest, and preceptor, with his maternal 
uncle and guests and dependants, with the 
aged and the young, with those who prac- 
tise as physicians, with kinsmen, relatives, 
and friends, with liis parents, with women 
wlio belong to liis own paternal family ,with 
his brothers and sons and wife, with his 
daughters, and with his servants. 

By avoiding quarrels with these, the 
house-holder l)ecomes purged of all sins. 
By conquering such disputes, he succeeds 
in conquering all the blessed regions. There 
is no doubt in this. 

The preceptor is able to take one to the 
regions ot Brahma. The father can take 
him to the regions of Prajapati. The guest 
is powerful enough to lead to tlie region of 
Indra. The priest has the power to take 
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to the regions of the celestials. Pemale re- 
latives on the father's side have power over 
the regions of the Apsaras, and the blood 
relatives over the regions of the Vishwa- 
devas. 

The relation by marriage and collateral 
kinsmen have power over the several quarters 
of the horizon and the mother and the 
maternal uncle have power over the Earth. 
The old', the young, the afflicted, the worn- 
out have power over the firmament. 

The eldest brother is like a father to all 
his younger brothers The wife and the son 
are one’s own body One’s menial servants 
are his shadow. The daughter is an object 
of great love. 

Therefore a house-hoder, gifted with 
learning, observant of duties and endued 
with endurance, should bear without excite- 
ment or anxiety every sort of annoyance 
and even censure from all. 

No pious house-holder should do any act, 
out of consideration foy money. There are 
three courses of duty attached, to the domes- 
tic mode of life. Of these every succeeding 
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one is more meritorious than the preceding 
one. 

The same rule of merit holds srood re- 
garding all the four modes of life also ; one 
seeking prosperity, should perform all those 
duties and rites that have been laid down in 
the Scriptures regarding those modes. That 
kingdon becomes prosperous where these 
highly deserving persons dwell. That man 
who cheerfully lives like a house-holder 
observing those duties, succeeds in sancti- 
fying ten generations of his ancestors above 
and ten generations below. 

A house-holder, duly observing the 
duties of domestic life, acquires what gives 
in the end hapj)iness, equal to what takes 
place in the regions attained by great kings 
and emperors. Even such is the end of 
those who have controlled their senses. 

Heaven has been ordained for all great 
house-holders. That heaven is filled with 
charming cars for each. Even that is the 
charming heaven described in the Vedas. 

The regions of heaven form the high mead 
for all house-holders of controlled minds. 
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Tbo Seir-])orji Brahma ordained that the 
(domestic life should secure heaven, and since 
it has so ordained, a person^ by gradually 
following tlie second mode of life, obtains 
happiness in heaven. 

After this comes that high and superior 
mode of life, called tlie third, for those that 
are desirous of renouncing their bodies. 
Superior to that of house- holders, is the life 
o(. hermits, — who reduced their bodies into 
skeletons overlaid with dried skins. Listen 
as 1 describe this subiect to vou furthen 

y7ie HermiU Life : — • 

Gradually leading off the domestic mode, 
<mc should enter the third mode which is 
good. It is the mode which is followed by 
persons who living with their 'wives pain 
tliemselves by means of au-sterities. it is 
the mode followed by those who live in 
forests as hermits. 

When the house-holder sees his body 
wrinkled and hair white on his head, and 
cliildren of his children, he should then re^ 
tb'e into the forest. 



92 ( 6 ) THE RELIGION OF THE HINHHS. 


He should pass the third portion of Ins 
life as Vaiiaprastha. He should worship 
those sacred fires to which he had attended 
while a house- holder. Desirous of perform- 
ing Sacrifices, he should also AAmrship the 
G ods. 

OhseTYing tows and being sparing in 
diet, lie should eat only once, during the 
sixth part of the day. He should be always 
careful. Adoring his fires, he should keep 
some kine, serving them dutifully. He 
should perform all the rituals of a Sacrifice. 

He should live upon rice and ivheat 
which grows indigenously, and upon other 
sorts of grains, growing AAfildly. He should 
eat the remnant after feeding guests. In 
the third mode of life, he should make 
olferings of clarified butter in the five cele- 
brated Sacrifices. 

Dour courses- of conduct have been laid 
down for the Yanaprastha mode of life. 
Some gather only what is necessary for the 
day. Some store up things for a month. 

Som-o collect grain and other necessaries 
sufficient to last for tAvelve years'. Hermits 
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msby act thus for adoring guests and per- 
forming Sacrifices. 

They should during the rains, expose 
themselves to raia and go to water during 
the autumn. In summer, they should sit 
in the midst of four fires with the sun burn- 
ing overhead. Throughout the year, how- 
ever, they should he sparing in diet. 

They should sit and sleep on the naked 
earth. They stand on only their toes. They 
should he satisfied with the hare earth and 
with small mats of grass. They perform 
their ablutions morning, noon, and evening. 

Some amongst them use only their teeth 
for eieaniag grain. Others use only stones 
for the same. Some amongst them drink^ 
during the light fortnight, only boiled very 
lightly, gruel of wheat (or other grain) . 

Others drink similar gruel only during 
the dark fortnight. Some eat what only 
comes of itself. Some practising rigid vows, 
live upon only roots, some uxion only fruits, 
some upon only fiowers. 

These and various other observances arc 
practised by those wise and pious men. 
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The Y ogees Life : — 

The fourth mode of life is based upon 
the TJpanishads. 

The duties prescribed for it may he 
observed in all the modes of life equallj^ 
Differing from the others, this mode comes 
after domestic and forest life. 

When the fourth or last part of life is got 
at, and when one is weakened by decrepitute 
and possessed by disease, one should leave off 
the forest mode of life. Performing a Sacri- 
ffcc capable of being completed in a single 
day and in which the Sacrificial fee should 
be everything he has, he should himself per- 
form his own funeral rite. Withdrawn from 
every other object, he should devote himself 
to his own self, taken pleasure in himsof, 
and depending also on his own self. He 
should put up all his sacrificial fires thence- 
forth uj)on his ownself, and sever ?lll sorts 
of bonds and attachments. 

He should always celebrate such sacri- 
fices and rites as arc completed in a single 
day. When, however, from performance 
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of fc]ic ordinary sacrifices of sacrificers, the 
Sacrifice in self begins, then for liberation 
he should sacrifice his own self in the three 
fires. Without finding fault with his food, 
he should take five or six mouthfuls, offer- 
ing them duly to the five vital airs uttering 
Mantras of the Yajur Veda. 

Practising austerities while living like a 
forest recluse^ one should shave off his hair 
and pare off his nails, and having purified 
himself by acts, pass into the fourth and the 
last holy mode of life. 

That twice-horn one who enters the 
fourth mode of life, giving pledges of assur- 
ance to 1 all creatures, succeeds in acquiring- 
many effulgent regions hereafter and alti- 
mately attains to the Infinite. 

Of excellent disposition and conduct, 
with sins all purged off, the person who is 
conversant with his own [self never Avishes 
to perform any act for cither this or the 
other Avorld. Shorn of anger, error, anxiety 
and Avithouf friendship, such a person lives 
in this world like one having uothijig to do 
with it. 
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Having’ acq^iiired purity by the practice 
of the first two modes of life, viz,^ 33ralnna- 
cliaryaya and domesticity, one should, tliero- 
aftcr, set his mind on Yoga in the third 
mode of life. 

Having acquired all short comings of 
tlio mind or heart by easy means in the 
praciiicc of the first three modes of life, one 
should pass into the best and Ingest of all 
the modes, viz., Sannyasa or Renunciation. 



CHAPTER X. 


ORTHODOXY AND CASTE. 

At the latter end of the Brahmanic age, 
the Hindu Orthodoxy was supreme. The 
influence of the Brahmans was undisputed, — 
in fact they had become the rulers of the 
body and as well as of the soul of all men — 
men of all the other castes. The castes had 
grown to be as regid as possible. 

The Brahmans had become kings over 
kings, — to them all others, high or low, the 
ruleis and the ruled, had become grovelling 
slaves. They had usurped religion, learn- 
ing and knowledge, — they had usurped all 
powers. The others had gradually fallen 
into the grossest ignorance. 

The following short quotations will show 
what position the Brahmans held in the 
society during this period of the Aryan 
History. 

“ Devotion is a great God. It purifies all 
Sacrificers. Then again Brahmanas are fore- 
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most of Gods to their respeetive Sudra ser- 
vants. 

They adore the Gods in Sacrifices for 
obtaining the fruits of various wishes. The 
members of the three other castes have all 
originated from the Brahmans. 

The Brahmans are the Gods of the very 
Gods. Whatever they would say would he 
for your great good. Therefore all kinds of 
Sacrifices naturally belong to all the four 
orders. The celebration of these Sacrifices 
is obligatory and not optional. 

The Brahman, who is conversant with 
BichSj Yajus, and Samans, should always 
be adored as Gods. The Sudra, who is 
without Bichs and Yajus and Samans, has 
Prajapati for his God. ” 

The following will show how the men of 
the lowest caste, the Sudras, were treated. 

“ He should serve the three other classes 
according to their order of seniority. A 
Sudra should never amass riches, lest by 
them, he makes the members of the three 
superior castes obedient to him. By per- 
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mission, however, a Sudra, for religious ob- 
servances, may acquire wealth. 

I shall now describe the profession he 
should persue, and the means by which he 
may earn his subsistence. It is said that 
Sudras should be maintained by three other 
castes. Used umbrellas, head-gears, beds, 
seats, shoes and fans should be-, given to the 
Sudra servants. Torn clothes, which are no 
longer fit for wear, should be given by the 
upper three castes to the Sudra. These are 
the latter’s rightful acquisitions. 

Men, well-read in the science of duties, 
hold that if the Sudra approaches any one 
belonging to the three twice-born castes for 
doing menial service, the latter should give 
him proj)er work. 

The master should oiler the funeral cake 
to the sonless Sudra servant. The weak 
and the old amongst them should be main- 
tained. The Sudra should never leave the 
master whatever may be the miseries he 
may suffer from. 

If the master loses his wealth, he should 
with greatest care be maintained by the 
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Siidra servant. A Sudra cannot enjoy 
wealth even if it be his own. Whatever he 
possesses belong lawfu]ly to his master 

Sacrifice has been laid down as a duty 
of the three other castes. It has been laid 
down for the Sudra also, hut he is not com- 
petent to utter sivaha and sadlia or any 
other Vcdic Mantra. 

Therefore the Sudra, without observing 
the vows laid down in the Vedas should 
adore tlie Gods in minor Sacrifices, called 
Paka-yajnas.’’ 

But though the different castes, specially 
the Brahmans, became very regid and exclu- 
sive, still tlicy were not so exclusive as they 
are now. There was no exclusiveness in 
eating together, — there was no exclusiveness 
even in marriage. There were inter- caste 
marriages, — and the| orthodox Brahmans had 
to admit them as legal. Thus many other 
inter- castes were formed out of the children 
of these marriages. At the latter end of 
the Brahmanic age, we meet with many 
such castes. They were considered inferior 
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to the three higher, castes namely, the Brah- 
mans, the Kshatriyas and the Yaisyas, though 
many of them had a higher place than that 
of the Sudras. We mention only a few of 
them below. Bor a detailed account of these 
various castes we refer our readers to the 
Institute of Manu and other authorities. 

1. Murdhabliirhia : — Brom a Brahman 
hy a Kshtriya girl. His duty was the teach- 
ing of military exercises. 

2. Ambasthcb : — Was born of a Vaisya 
woman hy a Brahma i. His profession was 
the science of medicines. 

3. Nishada : — Brom a Brahman hy a 
Sudra woman. His profession was catching 
fish. 

4. Mahisya : — is a son of Kshatriya hy 
a Yaisya woman. His profession was music, 
astronomy, and attendance on cattle. 

5. Ugra : — was horn of a Sudra woman 
hy a Kshtriya father. His profession was 
killing or confining such animals as live on 
herbs. 
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6. Karan a : — was from a Vaisya father 
and a Sudra mother. He was secretary to 
or an attendant on princes. 

7. Suta : — from a Kshatriya husband 
.and a Brahman wife. His profession was 
managing horses and driving cars. He used 
also to recite the Puranas. 

8. Vaidaha : — was horn of a Brahman 
woman by a Yaisya. His profession was 
waiting upon women. 

9. Ayogova : — born of a Yaisya woman 
by a Sudra husband. He was a carpenter. 

10. Kshatta : — from a Sudra by a Ksha- 
triya woman, He was employed in killing 
•and confining such animals as live in holes. 

11. Chandala : — born of a Brahman 
woman by a Sudra father. He was consi- 
dered to be the most dagraded of all the 
castes. 

A third set of Indian classes orisrinates 
from the inter- marriages of the first and the 
second set. A few only have been named 
by Manu, and, excepting the Abhira, or 
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Jiiilkman, they are not noticed by the other 
authorities. 

A fourth set is derived from intercourse 
between the several classes of the second. 
Of these also a few have been named by 
fromManu; and only one of the fifth set, 
springing intermarriages of the second and 
third ; and another of the sixth set, derived 
from intercourse between classes of the 
second and the fourth. 



CHAPTER XJ 
;i)a.t.IjY liiaid oj.*’ an ary a. 

TI)g daily liio ol; fciio P^rah manic Ary as 
was no longer tho simple one ol: old. 
J-hey nsed to pcrlorm tiie five old religious 
acts, — namely : — 

(1) . .Deva Yajma, — i. e. the early ad- 
oration of God. 

(2) . Piiri Yajma, — tho adoration of 
the dead ows. 

(3) . Bimta Yajma, — worshipjnng ani- 
mals and other creatures by giving food. 

(di) . M.am.(,shya Yajina^ — entertaining 
guests and giving alms to tho poor. 

(5). Brahma Yajma^ — the study of the 
Vedas. 

.T3ut they have now growji to bo long 
complicated ceremonies. Wo shall try to 
describe tho daily life of an Arya of the 
Prahamanic ago. 
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All Aiya, rising from sleep, was enjoined 
under the penalty of losing the benefit of all 
rites performed by him, to rub his teeth 
with a proper withe, or a twig of the fig- 
tree, pronouncing to himself this prayer. 
“ Attend, Lord of the forest ; Soma, king 
‘ of herbs and plants, has approached thee. 
“ Mayes t thou and he cleanse my mouth 
“ with glory and good auspices, that I may 
eat abundant food.” The following prayer 
wois also used upon this occasion. “ Lord 
of the forest ! Grant me life, strength, 
glory, splendour, offspring, cattle, abundant 
“ wealth, virtue, knowledge, and intelli- 
gence. 

Having carefully thrown away the twig 
wliich has been used in a place free from 
impurities, he should proceed to bathe, 
standing in a river, or in other water. 


The regular bath consists of ablutions 
followed by worship, and by the inaudible 
recitation of the Q^ayatri with the names 
the worlds. Pirst sipping water, and s 

kling some before him, the Arya recite^clj'the 
Vedic Hymns. 
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Wliile he performed '’an a1)luUon, hy 
throwing water ciglit times on }iis head, or 
to the slcy, and eon eluded if, hy easting wafer 
on tlie ground, to destroy tlie demons wlio 
wage war witli the Gods, lie said : — '.Ist, “ 0 
‘‘ waters ! since vc aflord dcliii-hf, o’rant us 
" present happiness, and the rapturous sight 
of the Supreme Gou. ” 2nd. “Like ten- 
“ dcr mothers, make us licre partakers of 
“ your most auspicious essence. ’’ 3rd. ‘*'We 
become contented with your essence, with 
which ye satisfy the universe. ‘Waters 1 
“ grant it unto us. (Or, as otherwise ex- 
pounded, the third text may signify, ‘ Eagor- 
‘ ly do you approach your essence, which 
‘ supports the universal abode. ’Waters ! 

‘ grant it. unto us. ’) 

Thrice plunging into water, ho must each 
time repeat tlie expiatory test wliich recites 
the creation ; and having thus completed liis 
ahlutio]!, lie puts on his mantle after wash- 
ing it, and sits down to worsliip tlic rising 
sun. 

Idii.s ee.remonv is began 1)V his tving the 
Inck of liair on the crown f)f his head, wliile 
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lie recites the Gayatri, holding husa grass 
in his left, and three blades of the same 
grass in his right hand ; or wearing a ring 
of grass on the third linger. 

While he held his breathy he must, repeat 
to himself the Gayairi with the mysterious 
names of the worlds, the triliteral mono- 
syllable Om and the sacred text of Brahma. 
A suppression of breath, so explained by 
the ancient legislator, Yajnavalkya, conse- 
quently implies the following meditation 
Om ! Earth ! Sky ! Heaven ! Middle 
region 1 Place of births ! Mansion of the 
blessed ! Abode of truth ! We meditate 
“ on the adorable light of the resplendent 
Generator, which governs our intellects ; 
“ which is water, lustre, savour, immortal 
“ faculty of thought, Brahma, earth, sky, 
and heaven.” 

After these ceremonies he proceeded to 
worship the Sun, standing on one foot, and 
resting the other against his ankle * or heel, 
looking towards the east, and holding his 
hands open before him in a hollow form. 
In this posture he pronounced to himself the 
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following prayers. 1st. ‘‘ The rays of light 
announce the splendid fiery sun, beaufci- 
fully rising to illumine the Universe.’* 
2nd , — “ He rises, wonderful, the eye of the 
Sun, of water^, and of fire, collective power 
of Gods ; he fills Heaven, Earth, and Sky, 
with his luminousness ; he is the soul 
of all which is fised or locomotive ” 
3rd. ‘ That eye, supremely beneficial, rises 
pure, from the east ; may we live a hun- 
dred years ; may we hear a hundred years.” 
“ 4-th . — May we, preserved by the Uinne 
“ Power, contemplating Heaven above the 
“ region of darkness, approach the Deity, 
“ splendid most of luminaries.” 

Having concluded this ceremony, and 
walked in a round beginning through 
the south, and saluted the sun, the Arya 
proceeded to study a portion of the Veda. 
Turning his face towards the east, witli his 
right hand towards the south, and his left 
towards the north, sitting down with hnsct 
grass before him, holding two sacred blades 
of grass on the tips of his left fing^ers, and 
placing his right hand thereon with the 
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palm turned upwards, and having thus medi- 
tated the Gayatri he should recite the pro- 
per text on commencing the lecture, and 
read as much of the Vedas as might he 
practicable for him ; continuing the practice 
daily until he had read through the whole 
of the Vedas. 

Prayer on beginning a lecture of the 
Rigveda : — “ I praise the blazing fire, which 
‘‘ is first placed at religious rites^ which 
‘‘ effects the ceremony for the benefit of the 
“ votary, which performs the essential part 
“ of the rite, which is the most liberal giver 
“ of tho gems.’' 

On begining a lecture of the Yajur Veda 
‘‘ I gather thee, O branch of the Veda, for 
“ the sake of rain ; I pluck thee for the sake 
‘‘ of ; strength. Calves, Ye are like unto 
“ air ; that is, as wind supplies the world 
“ by means of rain, so do ye supply sacri- 
fices by the milking of cows. May the 
luminous Generator of worlds make you 
“ attain success in the best of sacraments.” 

On beginning a lecture of the Sama Veaa\ 
Regent of fire, who does effect all religious 
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“ ceremonies, approach fco fcastc my oirering’s, 
(.hou who art praised for the sake of obla- 
tioiis. Sit down on. this grass. ” 

The text ivliich is repeated on commenc- 
ing a lecture oi: the Atharva Veda : May 
divine Avater he auspicious to us, etc. 

In this manner should a lecture of the 
]\’da, or of the Vedangas, of the sacred 
poems and mythologiciil history, of law, and 
other hranches of the sacred literature, he 
conducted. 

The Arya next proceeded to ojffcr barley, 
tda, and water to the dead. Turning his 
face toAvards the east, Avearing the sacrificial 
cord on his left shoulder, he sat doAvn, and 
spread kusa grass before him, Avith the tips 
pointing toAvards the cast. Taking grains of 
barley in his right hand, he inAxiked the 
Gods. “ O, assembled Gods, hear my ciill, 
sit doAvn on this grass. •• Then throwing 
aAvay some grains of barley, and pnitting one 
hand over the other, he prayed in these 
Avords “ Gods, who reside in the ethereal 
region, in the world near us, and in heaven 
“ aboAm ; ye, AAdiose tongues arc llamo and 
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“ who save all of them who duly perform the 
sacraments, hear my call ; sit down on this 
“ grass, and he cheerful. ’’ Spreading the 
“ kusa grass, the tips of which pointed to- 
wards the east, and placing his left hand 
thereon and his right hand above the left, he 
offered grains of barley and water from the 
tips of his fingers (which were parts dedicat- 
ed to the Gods), holding three straight blades 
of grass so that the tips be towards his thumb, 
and repeating this prayer; “May the Gods be 
“ satisfied ; may the holy verses, the Scrip- 
“ tures, the devout sages, the sacred poems, 
‘‘ the teachers of them, and the celestial 
“ quiristers, be satisfied ; may other instruc- 
“ tors, human beings, minutes of time, mo- 
“ ments, instant measured by the twinkling 
‘‘ of an eye, hours, days, fortnights, months, 
‘‘seasons, and years, with all their com^ 
“ponents parts, be satisfied herewith. 
Next, wearing the sacrificial thread round 
his neck and turning towards the north, 
he offered iila, or grains of barley with 
water, from the middle of his hand (which 
was a part dedicated to human beings), hold- 
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ill it kitsa grass, tlic middle of which 


must rest on the palm' of his hand : this 
oblatiiui he presented on grass, the tips of 
which were p linted towards the north ; and 
with it he pronounced these words : ‘‘ May 
“ Sanaka be satisfied ; may Sanandana, Sana- 
“ tana, Kapila, Asuri, Vodhu; and Pancha- 
“ sikha, be satisfied lierewith. Placiiif^ 
the thre.id on his right shoulder, and turn- 
ing towards the souih, he offered tila' 
and water from the root (jf his thumb (which 
was a j)art sacred to the progenitors of man- 
kind), holding bent grass thereon : this 
oblation he presented upon a vessel of’ 
rhinoceros’ horn placed on grass, the tips of 
which were pointed towards the south; and 
with it ho said, “ May fire, which I’eceives 
“ oblations presented to our forefathers, be 
“ satisfied herewith ; may the moon, the 
“judge of; departed souls, the sun,fithe pro- 
“genitorswho are; | purified by fire, those 
who are named from their drinking the 
juice of the Soma and those who are 


‘'denominated .ffrom sitting on 
be satisfied herewith ! ” He 


holy grass, 
then- made 
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a similar oblation, saying, “ May Narasarya, 
Parasarya, Suka, Sakalya, Yajnavalkya, 
“Jatukarna, Katyayana, Apastamba, Baii- 
'‘dbayana, Yacbakuti, Y ijavapi, Hnbu, 
“ Lokakshi, Maitrayani, and Ai idrayani, 
“be satisfied herewith. ’’ He afterwards 
offered three oblations of water mixed with 
tilct from the hollow of both hands joined, 
and this he repeated fourteen times with the 
different title of Yama, which were con- 
sidered as fourteen distinct forms of the 
same deity, “ Salutation to Yama ; salu- 
‘‘ tation to Dharmaraja, or the king of du- 
‘‘ ties ; to death ; to Antaka, or the destroyer; 
“ to Yaivaswata, or the child of the Sun* 

S 

to time ; to the slayer of all beings ; to 
“ Audumbara, or Yama, springing out of 
“ the racemiferous fig-tree ; to him who re- 
duces all things to ashes ; to the dark-blue 
deity ; to him who resides in the supreme 
“ abode ; to him whose belly is like that of 
“ a wolf ; to the variegated being ; to the 
wonderful inflictor of pains. Taking up 
grains of tila, and throwing them away, 
while he pronounced this address to fire : 

E 
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Ea/geily tv 6 place and support tliee j eag*er- 
“ ly Tve give the fuel ; do thou fondly invite 
the progenitors, Tvho love thee, to taste 
this pious oblation. He invoked the pro- 
genitors of mankind in these "words: “May 
progenitors, who are worthy of drinking 
the juice of the Soma j^lant, and they who 
P^iihcd by lire, approach us through. 
“ the paths which are travelled by Gods ; 
and, pleased with the food presented at 
this sacrament, may they ask for more, 
“ and preserve us from evil/' He then 
oliered a triple oblation of water with 
both hands, reciting the following text, and 
saying, I offer this and tila Tvater to my 
“ father, such a one sprung from such a 
“ family.” He offered simillar oblations 
to his paternal grandfather, and great-grMnd 
father ; and another set of similar oblations 
to his maternal grandfather, and to the father 
and grandfather of that ancestor : a similar 
oblation to his mother, and single obla- 
tions to his paternal grandmother and great- 
grandmother ; three more oblations were 
jjresented, each to three persons, paternal 
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Huclej brother, son, grandson, daughter’s 
son, son-in-law, maternal uncle, sister’s 
son, father’s sister’s son, mother’s sister, 
and other relations. 

After thus performing these three cere- 
monies, namely the Deva Yajma^ Pitri Ya]- 
ma and Brahma Yajma, he will then per- 
form the Manushya Yajma, i. e., he will with 
due respect and ceremony entertain all his 
guests and all the poor that will be at his door. 

He then feeds his domestic animals. He 
either presents grass, water, and corn to the 
cow with this text, “ Daughter of Surabhi, 
framed of live elements, auspicious, pure, 
holy, sprang from the sun, accept this food 
given by me ; salutation unto thee or else 
he conducts the kine to grass, saying, ‘‘ May 
cows, who arc mothers of the three worlds 
and daughters of Surabhi, and who are bene- 
ficent, pure, and holy, accept the food given 
by me.” 

After throwing, some food all around for 
the wild birds, beasts and insects, he goes 
to take his own meal. 



CHAPTER XII. 

THE TEN BRAHMANIO SACRAMENTS. 

The Brahmanic Ary as had to perform 
Ten Sanskaras or sacraments or ceremonies 
from his birth to death, They were : — 

(1) . Garvadhana , — consecretating the 
womb. 

(2) . Jatakarma ^ — the ceremony at 
birth. 

(3) . Namakarana , — the name-giyiug 
ceremony. 

(I). Annaiwasana ^ — the ceremony at 
the time of first giying rice to the child. 

(6). Kaviiaveda , — the rites at tonsure 
or boring the ear. 

(6) . Ghurakarana ^ — the ceremony of 
first hair- cutting. 

(7) . Upanayana, — the ceremony at the 
time of talcing the holy thread and going to 
the XH’eceptor’s house for study. 
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(8) . the ceremony of return- 

ing home from the preceptor’s house after 
finishing study. 

(9) . Bihalia , — the marriage ceremony. 

(10) Sraddha , — the rites performed in 

honour of the dead. 

As all of these ten ceremonies were 
very long and complicated, we can hut give 
here the description of only one. We select 
the last, — the Sraddha ceremony. 

On the last day of mourning, generally 
on the 10th day, or earlier in those countries 
where the obsec[uies are expedited on the 
second or third day, the son, or in the absence 
of a son, the nearest kinsman of the deceased 
gathers his ashes after ofiering a Sraddha 
for him. 

In the first place, the kinsman smears 
with cow-dung the spot where the oblation 
is to be presented ; and after washing his 
hands and feet, sipping water, and taking 
up kusa grass in his hand, he sits down on 
a cushion pointed towards the south and 
placed upon a blade of kusa grass, the tip 
of which must also point towards the south. 
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He then jhaces near him a bundle of kusa 
grass, couseerated hj jn’onouncing the word 
iVainah ! or else prepare a fire for oblations ; 
tlien lig'hting’ a lamp with clarified butter 
or with oil of scsamum, and arraimino^- tpe 

^ O O 

food and other tiiiiigs intended to he 
ofi'cred; he must sprinkle himself with 
wo, ter, meditating’ on Yishnn or revolv- 
ing in his mind this verse, “Whether 
“ pure or defiled, or wlierever he may have 
gone, he Avho remembers the being' whose 
“ eyes arc like'.tlic lotos, shall he pure ex- 
“ t'ernally and internalljc ” Shifting the 
sacerdotal cord on liis right shoulder, he 
takes np a brush of 1 grass, and presents 
water together with til a and with flowers 
naming deceased and (he family from which 
he sprinig, and saying, May this water 
“ for ablutions he accep table to thee. ” Then 
saying, “ ^fay this he right, ” he pronounces 
a vow or solemn declaration. “ This day I 
“ will offer on a bundle of kusa grass [or, 
“ it such bo tlie custom, “ on fire a Srad- 
“ dha for a single person, with unboiled food 
together witli clarified butter and with 
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water, preparatory to the gathering of the 
“ bones of such a one deceased. The 
priest answering do so, he says namo 
namah ! ” while the priest meditate the 
Gayairi, and thrice repeat, Salutation to 
“ the Gods, to the manes of ancestors, and 
to mighty saints ; to Swaha [Goddess of 
“ Pire] ; to Sivadha [the food of the manes] : 
“ salutation unto them for ever and ever. 

He then presents a cushion made of kiisa 
grass, naming the deceased, and saying, 
‘‘ May this be accej)tahle unto thee ; ” and 
afterwards distributes meal of sesamum, 
while the priests recite, “ May the demons 
and fierce giants that sit on this conse- 
“ crated spot he dispersed: and blood-thirsty 
‘‘ savages that inhabit the earth, may they 
‘‘ go to any other place to which their in- 
clinations may lead them. ” 

Placing an oval vessel with its narowest 
end towards the south, he takes up two blades 
of grass, and breaking off a span’s length, 
throws them into the vessel : and after 
sprinkling them with water, makes a liba- 
tion, while the priest says, — “ May divine 
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“ waters be anspicioiis to us for accumula- 
tion, for gain, and for refreshing draughts; 
“ may they listen to us, and grant that we 
may be associated with good auspices. ’’ 
He then throAvs in tila, while the priest 
says, “ Thou art tila, sacred to Soma; fram- 
“ ed by the divinity^ thou dost produce ccles- 
“ tial bliss for him that makes oblations ; 

mixed with AA^ater, mayest thou long satis- 
‘‘ fy our ancestors Avith the food of the 
‘ manes : May this oblation be efficaceous. ” 
He then casts into the A^essel perfumes, 
flowers, and dliurva grass. Then taking up 
the vessel AAuth his left hand^ putting two 
blades of grass in the cushion with their 
tips pointed to the north, he must pour the 
water from the Arglia tnereon. The priests 
meantime recites, ‘‘ The waters in heaven, 
“ in the atmosphere, and on the earth, have 
“ been united by their sweetness with milk : 
“ may those silver Avaters, Avorthy of obla- 
“ tion, be auspicious, salutary, and exhilarat- 
ing to us ; and be happfly offered : may 
“ this oblation be efficacious. ” He adds 
namah, and pours out the Avater, naming 
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the deceased, and saying, “ May this Arglia 
“ be acceptable unto thee. ” Then overset- 
ting' the vessel, and arranging in dne order 
the unboiled rice, condiments, clarified but- 
ter, and other requisites, he scatters iila, 
while the priests recites, “Thrice did Yishnn 
step/’ etc. He next ofl:ers the rice, clarified 
butter, water, and condiments, while he 
touches the vessel with his left hand, and 
names the deceased, saying, “ May this raw 
food, with clarified butter and condiments, 
“ together with water, he acceptable unto 
“ thee. ” After the priests have repeated 
the Gayatri preceeded by the names of the 
worlds, he pours honey or sugar upon the 
rice, while they recite this prayer: “May the 
“ winds blow sweet, the rivers flow sweet, 
“ and salutary herbs be sweet junto us ; may 
‘‘ night he sweet, may the mornings pass 
‘'sweetly; may the soil of the earth and 
“ heaven, parent of all productions, he sweet 
unto us ; may Soma, king of herbs and 
trees he sweet ; may the sun he sweet, 
may Idne be sweet unto us. ” He then 
“says, “ Namo! namali!^^ while the priest 
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iTicitcfl, “ Wliat r3VOi' may bo floriciont in this 
“ food, whatovr3i- may bo imporfoof in tln’R 
‘'rite, wiiafovo]' may I 30 wanting- in ite form, 
'' may all tlinJ; booomo fanltloss. ” 

ITo Blionld tbon food tbo BraJi/m/xn.^ lio 
lias assomblod, oitbor silontly disiribriiing 
food among tboiig or adding a rospocifnl 
invitation to tborn to oat. Wbon lio bas 
givon tborn wator to rinso tboir montlis, lio 
may oonsidor tlio doooasod as fod tbrougb 
tboir intoi'vontion. Tlio priosts again rooito 
tbo ndyatri and tlio prayor, “ j\lay tbo 
“winds blfjW swoot, ” otc., a.nd add tbo snb- 
joinod prayors, ^^diioli sboiild lio follov''od by 
tlio rniisio of Hagoolots, Infos, drums, oto. 

1. “Tlio Umbodiod Spirit, wliioli batb a 
''thousand boads, thousand oyos, a tliousand 
“foot, stands in tbo liunian broast, Aidiilo Xfo 
''totally jiorvados tbo oartb,” 2. “That 
“ Soing Is this Univorso, and all that bas 
''boon or wnll bo ; TTo is tliat wbiob grows 
“by ]iourislim(;nt, and TIo is in f-lio distribu- 
''tor of Tmniortality. ” S. “Such is bis 
groa.tnons ; a-nd tborofon^ is .( to tlio most 
“oxoollont ornbodiod Spirit : tbo olornonts of 
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“the Universe are one portion of Him ; and 
“ three joortions of Him are Immortality in 
“heaven. ” 4, That threefold Beinsr rose 

O 

above this world ; and the single portion, 
“of Him remained in this Universe, which 
“consists of what does, and what does 
‘‘not. tasting the reward of good and had 
“action, thus. He pervaded the Universe.’^ 
5. “Urom him sprung Viraj : from whom 
“the first iran was produced: and he^, 
“being successively reproduced, peopled 
‘‘the earth.” 6. “Urom that single potion, 
“surnamed the Universal Sacrifice, was the 
“holy oblation of butter and curds pro- 
“ duced ; and this did frame all cattle, 
“ wild or domestic, which are governed by 
“instinct” and so on. 

Next spreading Htsa grass near the frag- 
ments of the repast, and taking some un- 
boiled rice with iilct and clarified butter, he 
must distribute it on the grass, while the 
priests recites for him these prayers : “May 
‘‘those in my family who have been burnt 
“by fire, or who are alive and yet unlDurnt, 
‘‘be satisfied with this food presented on 



'I'll I') K,i»;ijrjroN nii' 'I'jM'i htnous. 


X20 


Milu^ !,;’i*()iii)(l, !\,i)el procood C()nii(Mi(,()(l (lowavds 
“IJid Siipn'ini^ IXvIdi ol- Fdiorniil Pdiss. jlo 
I'luai ])ii (fS ()l)InJiion.s (711 (Jio fii’roiiiul niid ])ra.ys:' — 
“.iMay (diosa wlio liaivo no I’a.ilnn,’ iiov inoilu'r, 
nor Icinsnia.n, nor food, nor f^’apj^ly ol’ 
‘‘noi.irisliiin'.nf., lio ooiilioiiiod Aviili Uiis food 
“(dl(M’(Ml 1 )Y nio oil (;lio aldtain 

“ II., a lia.])))y a.bodo.” llo (.lion g'iA^o.s l.lio 
f iiiiii/ \ra.(.(M’ 1,0 viiiso l.lioir inonldis; 
TOid l.lio pi'iosl.s 01100 iiioro rooil.o Uio ( 7 aif((('ri 


and l.lio prayor, " ’jMay l.lio nn’iids bloAV 
sAvi'ol., ” ol.o. 

Mda'ii l,.'ilciiip' in liiy lol’l; lia.iul aiioi.lior 
A'o.ssol 0011 lain I 111!,' lloAVors a.nd Aval.or, and 
in Ills rip’ll I, a, lirnsli inado ol’ pva.ss, lio 

y]n’inlvl('s waii'r ov('r tlio pra.ss .sproad on l.lio 
oonsoorali'd .sjiol., naniinp l.lio di'ooasi'd, and 
.sayinp, “ May l.liiy ablnl.ion lio aooojil.ablo t.o 
“l.lu'o:’* li(^ ari,oi'AA'a.rd.s l.a.bi's a. oaiko or ball, 
ol’ food inixi'd wil.b olariliod bnl.ior, and ])ro- 
sonbs i(;, yayinp’, ‘‘ IMb.y l.liis oako bo aooo])l;- 
‘‘ablo io l.lioi';’’ a.nd doa.ls onl. I, bo food AA'ildi 
lirayor: “ .Anoo.siors, rojoioo ; l.a.ko your ros- 
“pool.ivo sliaroy. and bo skroiig’ as bulls.'- 
Mdion Avalkini^' round by i.bo lol’t; fo (Jio 
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northern side of the consecrated spot, and 
meditating, ‘‘Ancestors, be glad; take your 
‘‘respective shapes, and be strong as bulls,” 
he returns by the same road, and again 
sprinkles water on the ground to wash the 
oblation, saying, “May this ablution be 
‘‘acep table to thee.” 

l^ext touching his hij) with his elbow, 
or else his right side, and having sij^ped 
water, he must make six libations of water 
with the hollow palms of his hand, saying, 
Sulutation unto thee, O deceased, and 
“unto the saddening season; salutation 
“unto thee, O deceased, and unto the- 
“month of [or dewy season] ; saluta- 

‘tion unto thee, 0 deceased, and unto that 
“season which abounds with water; salu- 
‘‘tation unto thee, O deceased, and to the 
‘‘nectar of blossoms; salutation unto thee, 
0 deceased, and to the terrible and angry 
season ; salutation unto thee, 0 deceased, 
‘‘ and to female fire or the sultry season. ” 

He next offers a thread on the funeral 
cake, holding the wet brush in his hand,, 
naming the deceased and saying, “May 
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this raiment be acceptable to tbee;’’ the 
priests add, “ Pathers, this apparel is 
offered unto you. ” He then silently 
:strews perfumes, blossoms^ resin, and betel- 
leaves on the funeral cake, and places a 
ligdited lamp on it. He sprinkles water on 
the bundle of grass, saying, “ May the 
“ water be auspicious;'’ and offers rice, 
adding, “May the blossoms be sweet, may 
“the rice be harmless; ” and then' pours 
water on it, naming the deceased, and say . 
ing. “May this food and drink be acceptable 
^‘unto thee.'’ In the next place be strews 
grass over the funeral cake and sprinkles 
water on it, reciting this prayer, ‘‘"Waters ! 
“ye are the food of our progenitors ; satisfy 
“my parents, ye who convey nourishment, 
“which is ambrosia, butter, milk, cattle, 
“and distilled liquor.” Lastly, be smells 
some of the food, and poises in bis l^and 
the funeral cakes, saying, “May this ball 
“be wholesome food;” and concludes by 
paying the officiating priest bis fee with a 
formal declaration. “I do give this fee (con- 
“sisting of so much money) to such a one 
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(a priest sprung from such a family, aucl 
“who uses such a Veda and such a Sakha 
“ of it), for the purpose of fully completing 
“the obsequies this day performed by me 
‘“^in honour of one person singly, prepara- 
“tory to the gathering of the bones of such 
“a one, deceased.” 

After the priest has thrice said, ‘‘ Salu- 
“ tation to the Gods, to progenitors, to 
mighty saints, *’ etc., he dismisses him ; 
lights a lamp in honour of the deceased ; 
meditates on Vishnu with undiverted atten- 
tion ; casts the food and other things used 
at the obsequies into the fire ; and then 
proceeds to tlie cemetery for the purpose of 
gathering the ashes of the deceased. 

The son or nearest relation of the deceased, 
accompanied by his kinsmen, and clothed 
in clean ai^parel, repairs to the cemetery, 
carrying eight vessels filled with various 
flowers, roots, and similar things. When 
arrived there, he does honour to the j^lace 
by presenting an Argha, with perfumes, 
flowers, fragrant resins, a lamp, etc. Some of 
his kinsmen invoke the deities of the ceme- 
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tery, wlieii the argli-d^^ is presented ; others, 
■when flowers are offered ; others again, 
when food, fragant resins, a lighted lamp, 
water, wreaths of flowers, and rice are offer- 
ed, saying, “ Salntation to the Deities whose 
mouths are devouring! fire.” Choosing some 
clean spot where encroachments of the river 
are not to be apprehended, he digs a very deep 
hole, and spreads kusa grass ' at the bottom 
of it, and over the grass a piece of yellow 
cloth ; he places thereon the earthen vessel 
containing the bones of the deceased, covers 
it with a lump of mud, together with thorns, 
moss and mud, and plants a tree in the 
excavation, or raises a mound of masonry, 
or makes a pond, or erects a standard. He 
and the rest of the kinsmen, then bathe in 
their clothes. 




